The sugar crisis of 1860 in the Indian Ocean island of Réunion motivated the migration of thousands of Réunionnais to New Caledonia in the Pacific. Along with sugar planters, wealthy enough to transport their production equipment as well as their indentured workers, significant groups of both skilled and unskilled labourers made their way from Réunion to the Pacific colony in the second half of the nineteenth century. In previous publications, I have focused my attention on the sugar industry and the immigration of the rich planters and their coolies.
In Réunion, living up on the inland cirques, there are large numbers of people who are struggling to survive by working the land. They live almost entirely on corn and consume only what they are able to grow themselves. For these people, a twenty-four-hectare property, including four hectares of prime land, in New Caledonia's salubrious climate would represent a true fortune. (Le Néo-Calédonien, 28 May 1884) The Petits-Blancs too seem the target of the article published in Réunion's local newspaper on emigration to New Caledonia in 1868. At a time when Réunionnais administrators were facing the problems of overpopulation, underemployment and increasing poverty among the then practically landless poor whites, A. Marchand's letter calling for white immigration must have had some impact (Le Moniteur de la Réunion, 10 June 1868). In 1870, the New Caledonian governor, Gaultier de la Richerie, made an appeal for further Creole immigration to the Pacific, urging Réunionnais already living in New Caledonia to tell their former compatriots that they would find 'everything here that they do not have there, that is land where they can devote themselves, in freedom and safety, to their agricultural, industrial or commercial ventures' (Le Moniteur de la Nouvelle-Calédonie, 28 August 1870). Many people heeded these calls and, between 1867 and 1875, a second wave of Creole immigrants disembarked in New Caledonia, ready to start their new lives (Speedy 2007a: 83-107) .
Again, these migrants appeared to be from all walks of life and social backgrounds; they were rural and urban, indentured and free, black, white and, most predominantly, métis.
Social classification
In an interesting parallel between the old Indian Ocean colony of Réunion and the newest French colony in the Pacific, people were classified, not by the colour of their skin, but by their social status. The complex nature of this classification in Réunion is discussed below, where the essential distinction was made between free and servile (slave and later engagé) populations. In New Caledonia, the division was made between free, convict and indigenous populations. While the obvious ethnic difference in the Réunionnais appearance did not go entirely unnoticed in New Caledonia -Monsignor Vitte referred to them in 1874 as the 'Bourbon mulattoes' 10 and Christiane Terrier, commenting on the phenomenon of the 'melting-pot' in New Caledonian free society, notes that the Bourbonnais were reputed to be 'nonchalant' but more likely just a bit too 'coloured' 11 -they were all classified as belonging to the local 'white' (free)
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However, as evidenced by surviving photos of some Réunionnais immigrants such as Jolimont Kabar (Angleviel & Milin 2004: 14) , Charles Mitride (Delathière 2004: 91) and the photos of some of the members of the Montrose and Florian families in this article, many of the Réunionnais were not 'biologically' white. If the New Caledonian tradition of the 'non-dit' (or the unspoken) means that we do not have much evidence of overt racism against the Réunionnais, many of whom were black or metis, Christiane
Terrier's comment about them being 'too coloured' rather than 'nonchalant' indicates that, at least in the beginning, they perhaps felt somewhat excluded from New
Caledonian society and were inclined to group together. The first generation certainly tended to intermarry, with 63 percent of the unions recorded in the registers of the État Civil of southern New Caledonia involving two Réunion Islanders (Speedy 2007a: 104) .
That many of the Réunionnais who arrived in New Caledonia were of mixed ethnic heritage is not surprising given the particular socio-demographic history of Réunion.
Métissage is 'very ancient, deep and widespread' (Nicole 1996: 19) and ethnically mixed people were found among the ruling and servile classes as well as among the Petits-Blancs and Affranchis. In order to gain a greater understanding of the identities of the Creole immigrants, it is therefore important to highlight something of the population and social history of Réunion.
Social status and ethnicity in Réunion
Métissage has in fact been a feature of the socio-demographic history of Réunion since the first Europeans arrived with their Malagasy and Indo-Portuguese partners and wives in the late 1660s. 12 The large majority of the first generation of Creoles, or locally-born inhabitants, were métis and ethnic mixing continued as these children in turn chose métis, Malagasy or Indian spouses from the limited pool of available partners on the island. An acute shortage of women saw the importation from India of twelve IndoPortuguese women in 1678, all of whom were immediately married off to colonists. A number of pirates, some Frenchmen and a few other men of different nationalities subsequently settled on the island, but no more women arrived until 1718. The population grew largely thanks to the fertility of the women who were married, often to sister Marguerite, two of her brothers-in-law and her nieces and nephews, it was somewhat unsurprising that she was said to treat her slaves 'like her own children' (Barassin 1978: 64) .
The move from a 'homestead society' to a 'plantation society' (Chaudenson 1992 (Chaudenson : 2003 with the growth of coffee production from around 1725 and later, towards the end of the century, sugar, and the subsequent arrival of large numbers of slaves from Madagascar, India, West Africa and Mozambique, meant that greater social distance was created between the large land-holders on the one hand and the slaves on the other.
At the same time, the social distance became more acute between the landowners who were able to capitalise on the shift towards a monoculture and those who, due to population growth and heritage laws that saw their properties reduced to tiny, unproductive lots, were not. From this point on, the Grands Blancs would dominate Réunion's economic and social development and the Petits-Blancs would become increasingly impoverished and marginalised, eventually retreating to the Hauts.
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According to historian Daniel Vaxelaire, Réunionnais society differed from other colonial societies due to the existence of an intermediary class made up of Petits-Blancs and free people of colour. He writes: 13 The Hauts or the cirques in the centre of the island became the place of refuge for many Petits-Blancs who had lost their lands to the large-scale coffee and then sugar growers. Maroon slaves had also retreated to the mountainous, volcanic Hauts and, after the abolition of slavery in 1848, some freed slaves also drifted to this area. The soils and conditions in the Hauts being far inferior to those along the coastline, many Petits-Blancs and Affranchis faced starvation as they tried to survive off the land. were variously classified as slaves, Affranchis and white. The colour of their skin was thus no barrier to belonging to any of the island's social groups.
The abolition of slavery on Réunion
The general emancipation of Réunion's slaves in 1848 had a huge impact on demographic and social development on the island. The sudden removal of the free labour provided by the slaves put sugar producers into a panic. This was assuaged to a certain degree by Sarda Garriga's order that all males freed in 1848, excepting those with a trade or a parcel of land, had to enter into an obligatory work contract with their former master. 15 The supposed humanitarian grounds upon which this order was passed, namely to protect Affranchis from exploitation from their former master, prevent desertion of the workplace and keep public order by stopping vagrancy, could not hide the real agenda at play. 16 Affranchis were understandably reluctant to return to the plantations and many escaped to the towns, became drifters or entered into fictitious engagements with Petits-Blancs (Fuma 2000) . By 1851, most of the forced engagements had ended and plantation owners turned once again to foreign labour. The massive importation of indentured labourers from India (80,000), Africa, the Comoros Islands and Madagascar (40,000) began in earnest (Fuma 2001) . While some Affranchis continued to work as contract labourers on the plantations, most preferred to leave their former masters to work as artisans, labourers or domestics in the towns (Bourquin 2005: 141) . But work was not always easy to find and, while some Affranchis had become landowners and were climbing the social ladder (Bourquin 2005: 146) , others fell victim to extreme poverty and struggled to survive in the towns. Out of desperation, large numbers of women turned to prostitution and, as a result, syphilis became an increasing health issue in Réunion (Fuma 2000) . timely or appropriate way and many were consequently unable to afford to pay engagés to replace their slave labour. Most gave up, selling their land to the large landholders and heading up into the Hauts or into Saint-Denis. Those who remained, became more and more ostracised from 'white' society and devastatingly poor. The sugar crisis of the 1860s was the ultimate death knell for the few remaining Petits-Blancs of the Bas. 17 At this point, some chose to move into the towns, others went up into the Hauts and a few elected to leave Réunion in search of greener pastures (Bourquin 2005: 138, 147-148) .
Despite the continued métissage both in the Hauts, between the Petits-Blancs, Maroons and, from 1848, the Affranchis, and in the poor neighbourhoods of Saint-Denis, the Petits-Blancs clung on to what was becoming a progressively more obsolete view of social stratification. In Réunion, land had always been important to wealth and social status. As a landowner, one did not have to work and was therefore 'free' (and 'white').
According to Alexandre Bourquin, social rapports had also always been based on the opposition between black and white. Blacks represented slavery and work and whites represented liberty by virtue of possessing land (2005: 146). As the Petits-Blancs began losing their land, they steadfastly refused to work so as to preserve their status as white.
The fact that some free people of colour were becoming landowners and, through hard work, were becoming wealthy, somewhat disrupted the logic of the Petits-Blancs, but for them working for a Grand Blanc meant renouncing their freedom. They vehemently rejected the imposition of the livret de travail, resisting the authorities' attempt to lump them together with the newly free, and the introduction of black indentured workers from India, Madagascar and Africa only reinforced their ever more distorted perception of freedom. Declining to work for the rich sugar barons, they were unable to adjust to a post-slavery sugar economy and found themselves excluded from their former social group (Bourquin 2005: 132, 147, 151) .
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Sugar workers in New Caledonia
The sociohistorical factors outlined above give us some useful insights into the identities of the Réunionnais workers who chose to emigrate to New Caledonia. Given the extreme reluctance of the Petits-Blancs to work for the Grands Blancs in Réunion, it 17 The Bas refers to the fertile coastal lands in Réunion. 18 Towards the end of the nineteenth century, once the importation of indentured overseas workers had ended, some Petits-Blancs accepted to become sharecroppers on the rich planters' lands. Some even became sharecroppers on the lands of former slaves who had succeeded in working their way to the top of the social pyramid (Bourquin 2005: 151, 254) .
seems highly unlikely that they were among the sugar workers who arrived in New Caledonia with the wealthy sugar planters as engagés. While many of the engagés were Indian or 'Malabar,' my research into this population showed that it was far more heterogenous than previously thought (Speedy 2009 Despite the fact that these lists are incomplete, as a number of the 1848 registers of emancipation 'disappeared,' and they do not take into account the names of slaves freed prior to 1832, they can be used to indicate the presence in New Caledonia of a significant number of Réunionnais from this particular social background. In Table 1 (see Appendix), in addition to identifying surnames given to Affranchis, I have indicated whether the name appeared in Ricquebourg's dictionary of old Réunionnais family names. Even if we exclude the names that belonged to both ex-slave and 'white' populations, Table 1 'work for the good of the colony.' 30 In February 1888, the government granted Ernest fifteen acres of land in Suva to be held by him as a tenant from year to year.
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In 1892, Ernest's vanilla plantation was up and running but he had got himself into debt.
His request that the government lease him the land for twenty-one years and release him from paying his rental arrears was firmly rejected by the Commissioner of Lands.
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Refusing to give up, in his reply Ernest writes proudly of his achievements in setting up the first vanilla plantation in Fiji and points out to the governor that he is not a refugee, perhaps in an attempt to distance himself from the 'Malabar' ex-engagés who fled New Caledonia for Fiji in the 1880s (Speedy 2009: 138-139) . 33 Concerned for the welfare of his family, for whom he could not provide if forced to pay back the debt, his letters get progressively more poignant. In 1897, he ultimately asks the governor to accord him his lands 'in title of cession,' a request that was again steadfastly refused. /5 (1869-1870) . The occupation of seamstress was extremely popular among the female Affranchi population in Réunion (Fuma 2000) and in Mauritius (Allen 2005: 190 properties for sugar cane cultivation. 43 The idea was that the sharecroppers would then supply the sugar mills at Nimba and Koé.
A few years after the death of sugar grower Ferdinand Joubert, his property at Koé was put up for sale, including the lands and chattels leased to five sharecroppers, two of whom were Petits-Blancs from Réunion, one a former Malabar engagé and the wife of another a Réunionnaise free person of colour. 44 While the Petits-Blancs were unlikely to have been engagés for the large concession owners, the opportunity to grow sugar on their own leased plot of land appeared to be more acceptable. Indeed, the New Caledonia experience foreshadowed the colonat partiaire in Réunion that would see some Petits-Blancs accepting to work as sharecroppers on the sugar plantations by the end of the nineteenth century (Bourquin 2005: 240-242 ).
For the Petits-Blancs and the Affranchis, working on the land and leasing land were two important avenues towards land ownership, the key to social success in New Caledonia. 42 For details see Delathière (2004: 91) In the registers of the État Civil of southern New Caledonia, the occupations of farmer and landowner were most prevalent, especially out of the capital. Planters and sugar growers were also jobs for Réunionnais in the rural areas (Speedy 2007a: 108-10 the Affranchis, however, could be found in both rural and urban contexts.
Tradesmen and low-skilled workers
Alongside the agricultural occupations in the registers of the État Civil, Réunionnais were listed as being employed in trades and low-skilled jobs in Nouméa as well as on the sugar concessions. They were carpenters, joiners, coopers, launderers, road menders, stone cutters, cooks, day labourers, mechanics, fishermen, seamstresses and milliners, to name but a few of their professions. If the family names of some of these workers indicate that they were most likely Petits-Blancs, the majority appear to be from the freed slave group.
In Réunion, Creole slaves were often taught trades that set them up for a life outside the plantation if they were freed. After the general emancipation of 1848, slaves worked in trades or in blue-collar jobs, avoiding whenever possible a return to the master's property. As Helen Hintjens (2003: 109) observes, '[a] few hours of work a day as a carpenter, mason, seamstress, office clerk, blacksmith, baker, or selling goods on the road could yield a better return for the former slaves and their children than a month's hard plantation labor.' One of the most popular jobs for freed slave women was that of seamstress (Fuma 2000) . The possession of a trade and the willingness to work meant that Affranchis and Petits-Blancs were able to respond to New Caledonia's need for labour-agricultural, industrial and commercial.
A new colony and a new status
During the 1860s, the freed slave and poor white communities of Réunion were facing increasing marginalisation and great misery. As new French citizens, the Affranchis and their descendants were still living with the stigma of being ex-slaves and, despite the on-going métissage, many continued to be treated as second-class citizens (Hintjens 2003: 108 
